3 Jackie Johns, "Pentecostalism and the Postmodern Worldview," Journal of Pentecostal Theology 7 (1995): 73-96. 4 For an overview of the evangelical discussions in the Aims and Purposes study see Paul Bassett, ed., Aims knowledge includes cognition, affection and behavior, each of which is fused with the other two." 3 For these reasons Pentecostal discussions of learning must take into account much more than the integration of "faith" and learning.
Due to the inherent clash of worldviews, we Pentecostals have been given the choice either of talking among ourselves or enlarging the conversation. Talking only among ourselves is of limited help. It can produce a "Pentecostal ghetto" that stands in danger of epistemological arrogance. Enlarging the conversation is the better alternative, and Scholarship and Christian Faith is one example of the creative insights found in multilateral dialogue. Pentecostals can benefit by these enlarged conversations. We have unique contributions to offer to the discussions, and we can gain insight from other traditions.
For those of us involved in theological education, the discussions and study initiatives of the Association of Theological Schools (ATS) have generated rich and thought-provoking conversations. In the 1980s the Issues Research Advisory Committee of the ATS laid the groundwork for the Aims and Purposes discussions of the 1990s. 4 David Kelsey's twin volumes To Understand God Truly and Between Athens and Berlin 5 are two unique contributions that were part of the Issues Research Advisory Committee. These volumes are most helpful in understanding the unique nature of theological education framed within the context of the larger academy.
Between Athens and Berlin has become a critical dialogue partner in my own attempt to formulate a Pentecostal vision of higher education. Kelsey's work has been helpful not only in coming to terms with the great tradition of education, but also with seeing how Pentecostals may intersect with that history.
Within Pentecostalism there is the deep suspicion of the criticizing and humanizing powers of education. We are most likely to paraphrase Tertullian by asking, "What does Azusa have to do with Athens?" (Why should Pentecostals engage the liberal arts?). Or we may sincerely ask, "What does Azusa have to do with Berlin?" (Why should Pentecostals support
